
 

Traditional Anglican Church of Canada 

The Traditional Anglican News  

AUGUST 15, 2015  VOLUME 3, ISSUE 8  

Greetings! The Lord be with you. 

 I trust that your summer has been refreshing for you. 

 This column will be very brief leaving the space for other things.   

 May I draw your attention to a couple of items.  On the back page (14) is a 

letter of appeal from the Africa Appeal.  There is an element of urgency in this 

appeal.  I have no doubt that anything that can be done to help to alleviate the 

situation would be appreciated.   

 On page 7 is a brief report from Fr. David Marriott of the recent 

International Catholic Congress of Anglicans held at Fort Worth, TX.  Fr. David attended as a member 

of the Council of the Fellowship of Concerned Churchmen. Talks from the Congress can be found online. 

 Til next month, please pray for me as I do for you. 

GSg 
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Fr. Stephen Beyer:  Comparison of  Judaism & Christianity 

In order that we may have some understanding of the changes which were brought about by Our Lord's teaching, 

it is necessary that we know something of what the Apostles believed prior to their meeting Jesus. 

     Judaism, the religion of the Jews (and, of course, Our Lord and His Apostles were 

Jews), is the oldest of the monotheistic religions; it was and remains the great complex 

Law, Tradition, and Doctrine of which the Old Testament is the elder work and the 

Talmud the younger. 

Jesus was a Jew, therefore Christianity is 

inextricably associated with Judaism, which first 

took a form closely resembling present day 

Judaism when the Jews returned to Palestine 

following the exile about the year 444 B.C. 

The distinctive attributes of Judaism are is its 

belief in an omnipotent, transcendent God the 

Creator, and in His Law given by Him to Moses. The place of the Law in 

the life of the Jew is all pervasive; it governs his garb, his occupation, as 

well as his ritual procedures. The Law, for example, does not allow contact 

with swine under any circumstances. 

Since the destruction of the Temple, where God was considered to 

dwell, the Synagogue has become the one thing in Judaism corresponding 

to a church, but this is only a place of' meeting, even the ancient and 

detailed Feast of the Passover is celebrated in the home. 

Similarly, the Rabbi has had to be the religious leader, but he is primarily a 

teacher and has none of the hereditary position or sacerdotal powers of the 

ancient Priesthood. 

ό/ƻƴǝƴǳŜŘ ƻƴ ǇŀƎŜ нύ 

 

Fr. Stephen Beyer  



 

Fr. Stephen Beyer:  Comparison of  Judaism & Christianity 

Judaism at the time of Our Lord's ministry, as now, believed in "One God", The great text of 

Judaism, recited constantly, in the Shema, begins, "Hear O Israel: The Lord our God is one 

Lord", ð written in Chapter 6 of the Book of Deuteronomy. They acknowledged Him to be God 

the Creator, Pure Spirit, Eternal, Faultless, Perfect, Holy, Omnipotent, Just and Merciful. 

They sought "The Messiah", who would establish a kingdom of peace and righteousness, 

who would bring the Gentiles to the knowledge of God.  They believed that this Messiah would 

come with power and majesty, that He would correct all the evils of the world, and that the Jews, 

God's chosen people, would be exalted upon the earth. In Deuteronomy Chapter 7, verse 6, we 

read these words, ñFor thou art an holy people unto the Lord thy God: the Lord thy God hath 

chosen thee to be a special people unto himself, above all that are upon the face of the earth.ò 

The Jews believed that the Spirit of God inspired the prophets and that it searches the hearts 

of men, as we read in the Book of Jeremiah the prophet, chapter 17, verse 10, ñI the Lord search 

the heart". 

The Jews also have a belief in life after death, and that it brings rewards for 

the just and penalties imposed for offenses; this belief on the part of the Jews 

is based on logic. 

The Jews believe also that men gain entry into heaven by good deeds, and 

that illness or ailment was always the result of our own failure to comply 

with the laws of God. 

They believe too in the existence of angels, for example Isaiah, Chapter 6, 

verse 2 gives a description of angels. 

Now, we compare this with the teachings of our Lord Jesus, to see what He 

added or emphasized. 

Our Lord stressed the importance that as well as being everything the Jews claimed He was, 

God was and is a Father of Love, Father of all mankind not only of the Jews, and that God loves 

all his creatures both Jew and Gentile. 

The Messiah had come in Jesus, though not in the manner the Jews expected. 

His Power was Spiritual, His kingdom could not be established by force, but only by Love 

and suffering. 

The Scribes and Pharisees did not relish the expressions of disapproval received from Jesus, 

and for this reason they sought to have the Jewish people refuse to acknowledge Him. 

The Spirit of God is the Spirit of Jesusðsomething the Jews were unable to recognise; it is 

also the Spirit of Love and Power, because God is Love, and through our love of God we receive 

Spiritual strength and power. The Spirit of God flows from Him to those who love Him by the 

Holy Ghost. 

The people of God are all those who call on Jesus in faith. Our Lord said "None cometh unto 

the Father except by Me.ò St. Paul in his epistle to the Romans, chapter 8, verse 14, writes, "For 
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Fr. Stephen Beyer:  Comparison of  Judaism & Christianity 

as many as are led by the Spirit of God are the children of Godò.  And again the 16th verse, ñ 

The Spirit itself beareth witness with our spirit, that we are the children of God.ò 

The Christian belief in Life after death and that it brings rewards and punishments is based, 

not on logic as is the Jews, but on the certainty of Jesus' resurrection. In the 46th verse of the 25 

chapter of his gospel│ St. Matthew records the words of Our Lord, 

ñAnd these shall go away into everlasting punishment: but the 

righteous into life eternal.ò And in verses 25 and 26 of the 11th 

chapter of St. John's Gospel Jesus says, "I am the resurrection and 

the life: he that believeth in me, though he were dead, yet shall he 

live: And whosoever liveth and believeth on me shall never die.ò 

As Christians we have complete confidence in the truth that 

we are brought into heaven by the grace of God, through faith in 

Jesus Christ and redemption through His blood. 

In St. Paul's letter to the Galatians chapter 3, verse 26, we 

read that, "For ye are all the children of God by faith in Jesus 

Christ"; and in St. John chapter 3, verse 36 scripture informs us 

that, "He that believeth on the Son hath everlasting life: and he 

that believeth not the Son shall not see life; but the wrath of God 

abideth on him.ò 

Christians, in contrast to the Jews, know that suffering is 

often the result of other peopleôs sins as well as our own. Our 

Lord suffered for the sins of the whole world. 

We may not know, we cannot tell 

What pains He had to bear, 

But we believe it was for us 

He hung and suffered there. 

Christians too believe in the existence of angels. The angels proclaimed the birth of Christ, 

and appeared in the tomb at His resurrection. 

We also believe in the existence of the Devil - Satan and that he employs every effort to use 

our wills to determine by choice to do wickedness and to turn away from God. We believe that 

we can overthrow the devil if we trust in God, and Jesus Christ His Son and the power of The 

Holy Spirit. 

The Jews believe that we should worship regularly, and so do we Christians. Jesus set us the 

example by daily going to the Temple. Our Lord and His Apostles taught the people to worship 

and to bear witness to the Faith. We ought always to take advantage of every opportunity to 

worship in God's house and to join in Fellowship with our brothers and sisters in Christ; and 

unless we partake of the Body and Blood of Christ we have no life in us, for man doth not live by 

bread alone, the soul must be nourished as well as the body. 

GSg 
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ñTraditionò is a 

conserving 

force, anchoring 

the present 

Church 

historically, 

making today 

accountable to 

yesterday, and 

giving authority 

to the weight and 

consensus of, to 

use Richard 

Hookerôs term, 

ñso many and so 

godly ages.ò   

Archbishop Mark Haverland: Metropolitanõs Message 

This article is reprinted from the July-August 2015 issue of The Trinitarian 

with permission. 

Experience vs Tradition 

One distinctive feature of classical Anglican theology which I 

believe is worth understanding, teaching, and celebrating is a 

balanced theological method that embraces Scripture, tradition 

and reason. Unlike Roman Catholics we correctly refuse to es-

tablish essential doctrines or dogmas that have no clear founda-

tion in Scripture. But against modernists of all stripes and many 

classical Protestants we understand that Scripture does not stand 

apart from the Churchôs tradition, which both determined the can-

on of the New Testament and also thereafter authoritatively inter-

prets the meaning of Scripture. The Bible is the essential root. Tradition is the essential 

summary of the interpreting Churchôs reasonable growth from that root.  

 In recent years I have noticed a significant and disturbing change in terminolo-

gy when self-described Anglicans, and also Methodists and others, consider this ñtriadò 

of Scripture, tradition and reason. The change is the substitution of ñexperienceò for 

ñtradition.ò  

 At a first glance the change might pass unnoticed. Our experience as individuals 

and as communities, after all, is an important element in the formation of our present 

attitudes. If I find that passing a particular street corner regular involves an assault by 

panhandlers, that experience may lead me to avoid that street corner. A set of such expe-

riences leads to habitual courses of action. Such habits writ large can become traditions.  

 Nonetheless, in terms of our approach to theology, and in particular our ap-

proach to deciding controversies in the Church, the substitution of experience for tradi-

tion marks a radical change. ñTraditionò is a conserving force, anchoring the present 

Church historically, making today accountable to yesterday, and giving authority to the 

weight and consensus of, to use Richard Hookerôs term, ñso many and so godly ages.ò 

Tradition is objective, conservative, stabilizing and limiting, and it gives weight to con-

sensus and agreement.  

 Experience, in contrast, tends to emphasize a present attitude or decision, even 

if one based on past events and influences. In the place of the tradition we put my expe-

rience or our experience. Experience is ever-changing, open ended, dynamic, subjective, 

unstable, and innovating. Tradition says, clearly and unmistakably, that X is or is not 

part of the Churchôs mind. Experience tends not have this conserving, anchoring clarity.  

 In short, the substitution of experience for tradition, which at first seems a mi-

nor change, in fact radically contradicts and reverses the conserving element in the triad.  

 I do not mean that tradition itself is static or unchanging. But our metaphors for 

tradition tend to be organic and gradual: tradition grows and develops and accumulates. 

Tradition cannot reverse itself, any more than a childôs growth reverses itself. So, for 

example, when we say that ñJesus is Lord,ò what we mean may grow and become fuller. 

Archbishop Mark 

Haverland, PhD  
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The tradition, 

rooted in 

Scripture and 

reflected upon 

by the ancient 

Church and 

maintained by a 

consensus of 

Christians ever 

since, is that 

Christ as ñthe 

way, the truth 

and the lifeò is 

the unique path 

to his Father.  

Archbishop Mark Haverland: Metropolitanõs Message 

In the ancient Church, tradition tells us, that statement over time came to mean, among 

other things, that Jesus was not a creature (ñnot madeò), that he was divine (ñGod of 

God,ò ñof one substance with the Fatherò), and that his relation to his Father is best 

thought of by using the metaphor of son-ship outside of time (ñbegottenébefore all 

worldsô). Now if we give authority to tradition, these understandings may never be con-

tradicted: our faith is stable and conservative. But what it means to say that ñJesus is 

Lordò may grow fuller, as the Church continues to reflect upon a mystery that is infinite 

in its meaning and implications: our faith is not static. Tradition in essential matters of 

doctrine develops, but not so as to contradict earlier conclusions.  

 The uniqueness of Christ may serve as a point to distinguish the implications of 

following tradition rather than experience. The tradition, rooted in Scripture and reflect-

ed upon by the ancient Church and maintained by a consensus of Christians ever since, 

is that Christ as ñthe way, the truth and the lifeò is the unique path to his Father. There is 

no other name named under heaven by which we must be saved. At the least this must 

mean that however Godôs grace is conveyed to individuals, whether normally or ex-

traordinarily, that grace was won by the cross of Jesus and flows forth through the pow-

er of the Sonôs intercession at the Fatherôs right hand. There is no grace, no path to rise 

to God, except that grace given through Christ and that path opened by him. It does not 

follow that no one can be saved except explicitly confessing, self-conscious Christians. 

God does not tell us whom he does not save. God does not tell us how the grace of 

Christ is limited. God does tell us how grace is normally bestowed (namely by faith, 

baptism and a life of sanctification). Tradition, in short, makes clear that the truth-

claims and value of Christianity, with its explicit confession of Christ, are unique. 

 In contrast, modernist Christians, if they can still be called Christians, on the 

basis of their experience of other religions, of religious doubt, and of other influences, 

dissolve the uniqueness of Christianity and relativize the significance of Christ as the 

only source of salvation. Instead of a tradition, rooted in Scripture, that confidently as-

serts Christianity, the experientialists abandon the tradition, contradict Scripture, and 

replace Christian uniqueness with a relativized menu of religious options (including, 

perhaps, benevolent agnosticism). 

 The substitution of experience for tradition adds nothing of value to our faith. 

The balanced method of Scripture, tradition and reason already embraces sufficient dy-

namism and openness to useful developments. A reasonable and traditional reading of 

Scripture will avoid sclerotic fundamentalism and will be open to truly valuable new 

insights. 

 The tradition may grow, slowly and organically, and be adorned with new in-

sights. But our experiences and prejudices must be tested against the weight and influ-

ence of that which Christians have believed always and everywhere, lest we become 

like those poor souls who are tossed about by every shifting wind of opinion. Without 

the conserving authority of tradition we will lose our anchor to the ñfaith once delivered 

to the saints.ò 

GSg 
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ñTo natural 

life three 

things are 

necessary :  . 

. . .. The same 

three things 

are 

necessary to 

our spiritual 

life.ò  

Fr. Andrew SDC:  Two Meditations 

HOW MUCH MORE 

If ye . . . how much more . . . your heavenly Father?'  S. LUKE Xi. 13 

THE argument of this discourse is what logicians call an a for-

tiori argument.  If imperfect people give good things to their 

children, how much more will the all-perfect Father give good 

gifts to His children! 

 Divine relationships are the foundation of human rela-

tionships, and human relationships are the symbol and expression 

of divine relationships.  The reason there are human fathers and 

mothers is because God's love is creative.  The reason why we 

can be friends with one another is because God is our friend.  

Why is it that the father will give his boy a bit of bread when 

he asks for it, and not a stone?  Because the fatherhood of the father is founded on 

the Fatherhood of God, and the exercise of this fatherhood is the symbol of the Di-

vine Fatherhood. 

In the words, ñAsk, and ye shall receive ; seek, and ye shall find ; knock, and it 

shall be opened unto you,ò there is a simple truth enshrined, and that is that relation-

ships ought to be put to the test.  If a father has a naughty boy, that is the test of his 

fatherhood.  From whom but his father should the boy who has got into trouble ask 

for sympathy and understanding ? 

Our belief in the validity of the Christian Sacraments has for its foundation our 

belief in the character of God. If we ask for bread, will He give us a stone?  He is our 

Father ; He knows the needs of our souls.  The security for the Sacraments of the 

Church is not the meticulous repetition of a certain formula, but the character of God, 

His knowledge of His children's needs, and His love to supply those needs. 

NATIVITY OF THE BLESSED VIRGIN MARY1 

B̀lessed is she that believed : for there shall be a performance of  

those things which were told her from the Lord.'ðS. LUKE i. 45 

THE special note of our Lady's character is entire devotion to God Himself.  More 

than any human ideas of being in the direct line of the expected Messiah she valued 

being altogether in the direct line of union with the will of God.  For this child 

of His, with her complete and utter devotion to His will, God had been waiting 

through the ages.  As we think of her, we can think of one very simple, very di-

rect, and wonderfully brave in her love of God.  It was not to one who was 

busily engaged in all sorts of active work, but to her, so completely offered to His 

will, pre-eminently hidden, humble, holy, without consciousness of self because so giv-

en to consciousness of God, that the vocation of co-operation with God was giv-

en. 

What God asks of us is something we can all giveðHe asks us to give our-

selves.  If the world is to be brought into a right relationship with God, if there 

Fr. Andrew, SDC  

Picture  1935, by Joan 

Bertwistle  

Frontispiece: The Life and 

Letters of Father Andrew 

SDC  
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óOne Church, 

One Faith, One 

Lordô, with the 

subtitle 

óRestoring the 

Conciliar 

Church and 

Her Missionô.  

is to be harmony between class and class, nation and nation, man and man, it 

will come through saviours, individuals who are learning to pray and bringing 

their lives into harmony with Him, who are learning to be still and to hear, as 

Thomas a Kempis says, 'the throbbing whisper of the Lord.' 

Our Lord is waiting now.  The Old Testament teaches us that He was 

waiting through these long ages for His mother, and the New Testament 

teaches us what He is waiting for nowðnot His mother but His bride, the Holy 

Church, which is to be made up of individual souls, of which you and I are mem-

bers. He is waiting for us, that we may wholly surrender ourselves to Him. 
1 September 8th 

GSg 

Fr. Andrew SDC:  Two Meditations 

International Catholic Congress of  Anglicans 

The Congress of Catholic Anglicans was held in Fort Worth from July 13th ï 17th, 2015, with 

the  theme of the Congress being óOne Church, One Faith, One Lordô, with the subtitle 

óRestoring the Conciliar Church and Her Missionô.  

 In the most recent óEmerald Echo, I wrote: óThis mission statement must resonate with all 

those of us who bewail the current state of our church, where here in Canada, one small fragment 

has been further divided into three tiny slivers: so that many who have worshipped together for 

many years now find themselves isolated on one side of a man-made divide, or on the other! But 

there are difficulties, and the Congress presented an opportunity for debate on some of these is-

sues, with the prayer that debate might allow mutually acceptable and beneficial outcomes to be 

generated.ô 

 Perhaps the most significant debate which took place in several of the congress sessions was 

that of the necessity to hold fast to the precepts which have been enunciated so clearly in the 

óAffirmation of St. Louis,ô as reflecting the subtitle of the Congress: it is what Anglican Catho-

lics have to understand and accept if they are to commit to óRestoring the Conciliar Church and 

Her Missionô.  

 Archbishop Haverland preached a homily at Evensong in St. Andrewôs Episcopal 

Church (ACNA) on Wednesday, July 15th. In this homily, he deals with many of these challeng-

es, and sets out why we value the Affirmation of St. Louis so highly as a marker assisting us in 

the discernment of our faith, tradition and reason, and presents these as a ótemplateô so that those 

seeking the unity of the Church might have a roadmap to follow. The homily has been made 

available at ƘǧǇΥκκǿǿǿΦŀƴƎƭƛŎŀƴŎŀǘƘƻƭƛŎΦƻǊƎκǎǇŜŜŎƘŜǎ-ŀƴŘ-ŎƻǊǊŜǎǇƻƴŘŜƴŎŜΚŎƭŀǎǎҐƎǊŜŜƴƭƛƴƪ on 

the Anglican Catholic website 

 The way ahead is not easy for those who are looking to encourage the óbeauty of holinessô as 

expressed in traditional Anglo-Catholic liturgy and practice: in Canada we are so few in numbers 

after too many years of oppression in the Anglican church. But the way ahead seemed much 

brighter and more positive when you worship in company of over 200 souls who think as you do: 

perhaps more significant when oneôs everyday worship consists truly of ówhen two or three gath-

er togetherô!  

Fr. David Marriott, SSC 

http://www.anglicancatholic.org/speeches-and-correspondence?class=greenlink
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Some Anglican Writers speaking of  Mary 

ON THE GLORIOUS ASSUMPTION OF OUR LADY 

Hark! She is call'd. The parting hour is come. 

Take thy farewell, poor world! Heav'n must go home.  

A piece of heav'nly earth, purer and brighter 

Than the chaste stars, whose choice lamps come to light her 

While through the crystal orbs, clearer than they,  

She climbs and makes a far more milky way.  

She's called. Hark how the dear immortal dove   

Sighs to his silver mate, 'Rise up, my love!  

Rise up, my fair, my spotless one!  

The winter's past, the rain is gone. 

The spring is come, the flowers appear. 

No sweets but thou art wanting here. 

Come away, my dove! Cast off delay. 

The court of Heav'n is come 

To wait upon thee home. Come, come away!' 

The flowers appear, 

Or quickly would, wert thou once here.  

The spring is come, or, if it stay, 

'Tis to keep time with thy delay. 

The rain is gone, except so much as we 

Detain in needful tears to weep the want of thee.  

The winter's past. 

Or, if it make less haste, 

His answer is, 'Why, she does so. 

If summer come not, how can winter go?' é 

On the golden wings  

Of the bright youth of Heav'n, that sings  

Under so sweet a burthen. Go,  

Since thy dread son will have it so.  

And while thou goest our song and we  

Will, as we may, reach after thee.  

Hail, holy queen of humble hearts! 

We in thy praise will have our parts.  

Thy precious name shall be  

 
Richard Crashaw  

1/1612 or 1613 -

25/08/ 1649  

August 15th being the Feast of the Falling Asleep of the Blessed Virgin Mary , also known 

as the Assumption or the Dormition) and September the 8th being that of her Nativity, it 

seems worthwhile to hear something on Mary from a few of our Anglican forefathers. 


